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The Amazing Revelation of Sar Shalom Chasam Sofer and Maor V’Shemesh

Yaakov Made a "Kesones Passim” with Holy Names
from Birkas Kohanim to Protect Yosef from Adversity

In this week’s parsha, parshas Vayeishev, we read (Bereishis
37,3): "mroa nans iy w1y K1 RIPT 12 95 122 Y510 AU IR 3nR YR
— and Yisrael loved Yosef more than all his sons, because
he was a son of his old age; and he made him a "Kesones
passim” (a striped tunic). Rashi provides clarification based
on the following Midrash (B.R. 84, 8): iy anw n1x ow by oon”
"RUTR B RUYRPRY 17,20 77T 1a0wia 8'a — the word ovoa
(literally translated as "striped") relates to the troubles he
would experience; the letter "pei"” relates to Potiphar, the
letter "samech" to the merchants ("socharim"), the letter
"yud" to the Yishmaelim, the "mem" to the Midyanim.
We must endeavor to explain what prompted Yaakov to do
such a thing — to make a garment for Yosef foretelling the
future troubles he would endure. What did Yaakov hope to
accomplish?

Additionally, the Midrash states (ibid.): 1wwnw a1 .2won”
nToyan 71 15 (1-10 2Y9nn) 20m5 ey 13 YN 30 ows wepy 1
o YAprw Yraws IR RN b nwady o 7an 1ans 20001 mpYN
"m» ©a oo ,mn%8% — Rabbi Shimon ben Lakish states in the
name of Rabbi Elazar ben Azaryah, concerning the sale of
Yosef, the passuk states (Tehillim 66, 5): "Go and witness
the acts of G-d." Subsequently, it states (ibid. 66, 6): "He
transformed the sea into dry land.” Why did they hate him?
So that the sea would split before them. The word =*oa is a
contraction of o> va -an allusion to the splitting of the sea. The
commentaries on the Midrash explain the significance of this
comment based on the Midrash Tanchuma (Vayeishev 9) on the
passuk (Bereishis 39, 2):

2181 DI 0T IO, IR RN N0 AN, TP 1T AN LRI Ky 0
"R IRT 2O (21— @YD) ARIY TN

— "He fled and went outside." HKB"H said to him, "You
fled and went outside, I swear ("on your life") that the sea
will flee at the sight of your coffin, as it states (Tehillim 114,
3): ‘The sea saw and it fled.”

This is the interpretation of Rabbi Elazar ben Azaryah’s
statement: "N w1 my” — why did HKB"H arrange for the
tribes, who were all tzaddikim, to hate Yosef? He answers:
"amay mon yapw Yoaws” — so that they would sell him and he
would end up in Mitzrayim; there, he would have to endure
the difficult test involving his master’s wife; nevertheless, he
would remain true to his kedushah by fleeing and running
outside; in this merit, the sea would split before them: ="
" nR". For this reason, Yaakov made the "Kesones passim”
for Yosef; the word m"wa is a contraction of m» va — alluding to
the fact that this garment, which aroused the brothers’ hatred,
caused the sea to split for Yisrael — as its name indicates @” o5,
the sea split.

It is
quite true that as a result of the brothers’ hatred Yosef was sold
and ended up in Mitzrayim, there he was tested, and in his merit
the sea split for Yisrael. Yet, why did HKB"H arrange for the

Notwithstanding, this requires further explanation.

miracle of "krias Yam Suf" to evolve specifically by means of
the "Kesones passim" that Yaakov made? As we have learned,
the name @"®a, meaning stripes, was given by ruach hakodesh
alluding to & vy, the splitting of the sea. This all suggests an
intimate connection between the "Kesones passim" and "krias
Yam Suf."

The "Kesones Passim" Provided Protection

Let us begin by addressing the brothers’ act of stripping
Yosef of this unique tunic. The passuk states (Bereishis 37, 23):
AWK DDA NIIND AR IIND DK AT AR 107WEN PRR YR D1 K2 TWRD w1
mvyy — and it was, when Yosef came to his brothers they
stripped Yosef of his tunic, the "Kesones passim" that he
wore. Later on, it states (ibid. 31): 1onw" qE NAINS AR WP
,BIPAR X IN2%1 2708 NN AR MW, 073 N1NoR NN Y30 Ry Y
UM Y13 NAIND AN 1795, RY OR RIT 13 NANOT KD 1507 1ANEA ANT 1AR
"aE 9710 5170 mnYaR 1y — they took Yosef’s tunic, and they
slaughtered a male goat, and dipped the tunic in the blood.
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They dispatched the "Kesones passim" and they brought
it to their father, and said, "We found this; identify, if you
please: Is it your son’s tunic or not?" He recognized it and
he said, "My son’s tunic! An evil beast devoured him! Yosef
has surely been torn to bits!"

If we analyze the pesukim carefully , we find that regarding
the taking of the tunic from Yosef and the dipping of the tunic in
blood, the Torah only describes it as a plain tunic, "kusones”; it
does not employ the term "Kesones passim": 791 nnns nx mpo”
"B72 n2Inst AR Tawn oy yw wnw. Only when the garment is

finally sent to Yaakov, does the passuk employ the description
"Kesones passim": "mm2ax YK 18221 2v0an nans nx e, This is
somewhat peculiar and deserves investigation. Had the Torah
mentioned initially that the shevatim took Yosef’s "Kesones
passim,” then it could have continued to refer to it as merely
a "kusones"; it would have been understood that the text was
referring to the "Kesones passim" mentioned earlier.

[ would like to provide my own explanation for this peculiar
phenomenon based on the impeccable teachings of the
esteemed Chasam Sofer in Toras Moshe HaShalem (Vayeishev
159b). He explains that it was necessary for the shevatim to
strip Yosef of his special tunic before selling him. For, Yaakov
had made this tunic for his son with the name designed to
afford protection; hence, they were unable to sell him so long as
he wore the "Kesones passim." Here is what he writes:

R e Yas gy wr .2ean Nans AR 1NN AN AT NN 10we”
0”708 oW Yy apye 1wy 0Uoan NINST D fIRTA1.0708 NATND AN 1NN
DIw 13 VIYw? RYW nvaw Yw ow [N1] 0o, [R2anen nona Y ninwnn nx]
UMW TWRDT,13 YAOY 0IR 1w o1y KW 21 na Yoy o T ow TIN L 1aa
JTAP TS TR AN, 1YY AWK BP0 NTNS B2 BWan1 RY R, 1NIN0 NN 1nn
27D N2TND OY 129371 ,B70A NN AR 1NN AR U1 AR 10wa 11

It seems that Yaakov made the tunic with the name =”va —
one of the holy names from Birkas Kohanim. This name affords
protection against all other creatures. When they stripped
Yosef of his garments, this included his ordinary tunic as well
as the "Kesones passim." This interpretation is derived from
the word "nx”, which implies "with it." In other words: "They
stripped Yosef of his tunic” — "inans nx " — of his ordinary

tunic along with the "Kesones passim."

Let us expand on the words of the Chasam Sofer based on
Rashi’s commentary: 23wX 229871 1103 DR 101103 DR 901 1R 1W0wa”
JRRYY AN AR 1T 90T RIT,R708T NIIND AR, ZIM T, INNND AR - 1YY
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In other words, the shevatim stripped Yosef of the two tunics he
was wearing — the ordinary tunic which Yaakov gave all of his
sons and the special tunic given only to Yosef. Concerning this
matter, the Maharal writes in Gur Aryeh (ibid.):

IR 1205 AR 2A0W A WINA 1A 1Y 9P NIt 2Pean nans nxy
1IN0 21w T N oRY 71T PR, 10 NN AW YawnatT ,0oan nans
2008 YW SRIN WP, IR AN 1Y 52010 99, 19aR 1Y 01w K1 9K 1Y
Dy mUoa NN AUy ot 0 LT KPann Kw 10 1wa By NN e R
UEion aaa oy aynY anemw saan by AwR’ 2905 730851, 71omn

It was not the typical practice for a person to wear two tunics.
Therefore, Rashi specifies that this was an additional garment
that his father Yaakov gave him. This garment was intended to
reflect his importance. This garment was not in direct contact
with his skin, so as not to become full of sweat. Thus, Yosef’s
"Kesones passim" sat on top of his ordinary tunic. Therefore,
the passuk indicates "»wy awx”--which literally means: "which
was on top of it", the ordinary tunic.

Similarly, the Sifsei Chachamim on Rashi, writes in the name
of the Maharshal:

SRR NN KON 19OY 0 RYW R TR YO 078 wAa Y wann any”
a1y PRT 1YY 2P0AR RN T TR, INND AR 21N50 98K 191,008 b
w3 v3a Syw 1 RYR NIIND 871 18T, 21 5Y 11 NS onw 1 oy

19wa 233 B TN, 22 DY A NN anw b e KUK O R RY Ban
AW TRRD DAY TUUWAR DT ,D0AR NS AR DEYpy NYw nyrn own
115 12189 170y WR AN 95T, TIND DiTaw PUtwan 11 AN IS
19 MINAAY T3, INNNS PIMIN PRY BPUNTANNT Yy WK 008t nanon
P 127 Yhawa KYR NNT WY 208 NN 1AR 1Y o by Kbw
Samey IRD T R Srawas

The Re’em explains that Yosef was only wearing a single
tunic, the "Kesones passim." The Maharshal disagrees and
writes that he wore two garments — one against his skin,
beneath the "Kesones passim,” to prevent this special garment
from being soiled and ruined by sweat. The brothers stripped
him of both simultaneously; they grabbed the bottom garment
and removed both together as one. The reason they grabbed
the bottom garment was to show Yosef that they did not do this
to him because their father gave him an additional garment —
which he did not give them — but rather because of his harmful

gossip and his dreams.

So, we see that the Chasam Sofer provides us with a novel
interpretation of the passuk: nans nx 1N R qO AR WM
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"oy WK ovoan-- they stripped Yosef of his tunic, the "Kesones
passim” that was on him. In truth, they were unable to
cause harm to the "Kesones passim" directly, because Yaakov
made it by employing the holy names which afford protection.
Knowing this, the shevatim cleverly removed Yosef’s garments
by grabbing hold of the bottom garment adjacent to his body.
Inevitably, they also succeeded in stripping him of the "Kesones

passim,” without actually touching it.

A Similar Explanation from the Maor V’Shemesh

We should note that the Maor V’'Shemesh provides a similar
explanation to that of the Chasam Sofer, regarding how the
brothers stripped Yosef of the "Kesones passim":

DUDAM NANST T ORT,PYYR DUDan NANDT 1Whwan fha nan eyt
,121WA A By IR 1IRT1.0030PPT UMWt 1an Nyt nonnk vy WK
QW U7821,2°215 NOTSNA KR NN 270 QW AU1Y 10Rn Ay Y1 ant
5 By 11 111193 BEA MAaTns Y ey 1991, nwYT 1Y Saion K1 AU o7ea
JTMIN 270 awn T a1 e

;1371 150 DIPRa TP IR IRTW 00193 DAPRT0NR 190 AU NN
MW 1R DER UMW mna vaaaT 1wRT Y 1ay XY R ot sne g
RO DY 7R 1R Y My NR R0 RIT OR IR QNI Y s pre
571 Ay a1on RIY B0 NN 1A R AN Y nwyw 1w
Dy 1y yayt H7as nenIR 270 Sw own nats A by 1an IRwy NTIa 0
R, 17T8 NArE ARTI2 RIT P11 RY IR B3 ORT, NN 1YY 10wan nann
T IR 1D T TR 19K ONTL MY IN1ANG PR IR

He adds that it was known that Yaakov had taught Yosef
the name of twenty-two letters, which emanates from Birkas
Kohanim. In particular, he taught him the name 2"®ea, which is
able to provide favor and protection. This was Yaakov’s intent
when he made the "Kesones passim" for Yosef, utilizing the
deeper meanings and permutations of the name of twenty-
two letters.

Yosef’s brothers had their doubts concerning Yosef. They
saw him walking about fearlessly in dangerous places and
dangerous situations. They were uncertain whether he relied
upon his own righteousness or the protection of the "Kesones
passim" — which his father had given him for protection, having
certainly been made with the name of twenty-two letters in
mind. To resolve this uncertainty they removed the special tunic
as a test. If he remained unharmed even without the protection
of the "Kesones passim," it would prove beyond a shadow of a
doubt that he was protected by his own righteousness — and
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he was in fact a tzaddik. Otherwise, he would be susceptible to
harm and adversity.

According to the Maor V’Shemesh, however, they removed the
"Kesones passim" itself from Yosef’s body. This clearly differs
from the explanation of the Chasam Sofer we learned above.

This enlightens us regarding the specific language employed
by the passuk: namnsm nx vaw» ooy pw 10w U NIND DX N
"m1a. Here the term "Kesones passim" is not mentioned; the
passuk merely employs the term "kusones." For, in reality, they
could not and did not desire to dip the "Kesones passim" —
which Yaakov Avinu himself had made employing the unique
aspects of the names of protection — in blood. Therefore,
they cleverly took the undergarment, worn in contact with his
flesh, and dipped it in the blood. They presented the "Kesones
passim” along with that garment:

"amar TR N2 DUoan nand nR mewn” — they brought the
undergarment to their father along with the "Kesones passim"
worn on top of it, so that Yaakov would recognize it as belonging
to Yosef. "axxn nxr 1anax»” — we found both of these garments
together; X% B X1 123 n1non 1 151” — does this bloody garment
belong to your son Yosef? "mm»571” — he identified it as Yosef’s
because of the "Kesones passim" that was with it; 12 namns anax»”
O 4719 417w AN 1y i — he concluded that his son Yosef
had been devoured by a wild animal.

Now, we can appreciate why Yaakov made a "Kesones
passim" for Yosef, where the word @”*wais an acronym for aa*ura
o moRynw 2ante — Potiphar, "socharim” (merchants),
Yishmaelim and Midyanim. For, Yaakov divined by means of
ruach hakodesh that Yosef would have to endure adversities
from each of these categories. Consequently, with his great
kedushah, he cleverly devised a method to protect Yosef; he
made him a "Kesones passim" endowed with all sorts of names,
offering his son tremendous protection — both physical and
spiritual. The shevatim, however, cleverly stripped Yosef of the
"Kesones passim,” enabling them to sell him to the merchants
— Yishmaelim and Midyanim — who ultimately sold him to
the Egyptians.

Based on what we have just learned, we can comprehend
why the Torah states concerning Yaakov (Bereishis 37, 35):
7a7INY YA 213 DR AN %5 91N oranty 8 — he refused to be
comforted, and he said, "For I will go down to the grave
mourning over my son.” Rashi explains that he feared that
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he would go down to Gehinnom. Based on what we have
learned, we can suggest an explanation. Yaakov thought that
the "Kesones passim" he had made had failed to protect Yosef
from being devoured by a wild animal. This led him to conclude
that the garment’s failure to protect his son was due to his
own inadequacy. Therefore, he refused to be comforted and
remarks: "For I will go down to the grave mourning over
my son" — [ surely deserve to go to Gehinnom, because it is my
fault that my son was harmed; the names that [ used to make
the "Kesones passim" did not protect him.

Yaakov Protected Yosef with the
"Kesones Passim" that Was Returned to Him

Every intelligent person must surely be struck by the
incredulity of this interpretation. It seems inconceivable that
Yaakov Avinu, the elite of the Avos, would have gone to the
trouble of making a "Kesones passim,” endowing it with the
powers of various holy names to protect Yosef, which ultimately
served no purpose; for Yosef’s brothers cleverly and simply
removed it from his person by means of his undergarment.

Nevertheless, come and witness the wonders of Hashem’s
Torah through the teachings of the great Sar Shalom of Belz, zy"a,
in Midbar Kadesh (Vayeishev). He, too, adopts the approach of
the Chasam Sofer that Yaakov Avinu made the "Kesones passim”
with protective, sacred names. He, however, adds his own
explanation regarding how the shevatim were actually able
to strip Yosef of the garment and sell him. Although they may
have used the undergarment to remove the "Kesones passim,”
the protective names of the "Kesones passim” should have
protected Yosef from this ploy as well; it should have prevented

them from removing it even by means of this trick.

So, he provides an answer based on what we have learned
in the Gemara (Shabbas 10b): @23 122 112 27X mw» YR oYpy”
13 INIPN2 1723 IR AN A0PY 2Py 1w N mybo v Ypwn Yavaw
7Eemen’y 1220128 17771 1270 Yabanat R — a person should never
give one of his sons preferential treatment over his other sons;
because Yaakov gave Yosef two selaim’s weight of fine wool
more than he gave his other sons, they envied him--ultimately
leading to the descent of our forefathers to Mitzrayim.
According to this explanation, there was an inherent flaw in
the "Kesones passim” that Yaakov made especially for Yosef.
It weighed two selaim more than the other shevatim’s tunics.
This flaw is what allowed them to strip Yosef of his tunic. Here
is what he writes:
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WP IS D 1y v ,0man nIths NN 1Yy 1wtwanwy m mat”
D1pn Yon YaN ,nmpn Yon 1Yy W 1NN KT, NAIN0Y apy TRty
071271 TR 13 MWW 1T DY 3PP AN 10a0 R1RAaw 1195 ,000aY 121 D KY
nAIN53 oA Y19 1 apy o v moyho ‘A bpwn 1 nansh oy naa
N 7991,00990 'a bpwn 801y 1oy 1 K1 mnwn md ohasny nuwa
N5 ,195Y 11 NINOW 1T Yow 19T 0NN D1pn YonT vamab 1t a1 a1y
1T RTINS 1nn 1an 1951,19 a1 vy uibey o

The brothers were well aware of the awesome power Yaakov
had instilled in this garment; they were aware of the incredible
protection it offered. Nevertheless, as the Gemara teaches
us, Yaakov was guilty here of a minor impropriety, which the
shevatim used to their advantage. He showed Yosef preferential
treatment by making his tunic out of a greater amount of fine
wool than the tunics of his brothers. Yaakov could very easily
have made Yosef’s tunic without the added weight of wool and
still endowed it with the same protective powers. As a result,
the garments’ protection was not absolute. Still, the brothers
knew that as long as Yosef still wore the tunic, they could not
harm him or overwhelm him. Therefore, they devised a way to
strip him of the unique garment.

To this the esteemed Sar Shalom adds an amazing chiddush.
On the one hand, itis true that the shevatim stripped Yosef of the
"Kesones passim,” so that they could successfully overwhelm
him; however, they then proceeded to return this powerful
garment to Yaakov. This enabled Yaakov to continue to influence
Yosef with his kedushah and protect him. This allowed Yosef to
maintain his level of kedushah and withstand the difficult test
which confronted him in the form of his master’s wife. Here is
what he writes:

TPA% MR ,2PYoa BA WY RS 9ot ,apys IR 11 NS [y
R RY ORT ORI DIPRa PrRn ATTY MIPINnT Wity Twany pwsy
122y 71 TN 799110 MWy apyr SW i o KRY wan 1R narin nansn
" WRT,1AYEN 1P T (5-17 NYWRAS) 3PP ARRY s qor S 1onan
TR INWITP 21931 ,10Y 907018 AWK Py NG TP 1N e neasw Bt
JRITW 217Ra MIPRRT YR

When the "kusones" returned to Yaakov, it automatically
enhanced Yaakov’s kedushah. He required this added kedushah
to extend kedushah and support to Yosef HaTzaddik in his
present whereabouts.
Yosef’s ordeal by saying: "A wild animal has devoured him."

Therefore, he immediately alludes to
As Rashi explains, Yaakov was inspired via ruach hakodesh and

envisioned Yosef’s encounter with Potiphar’s wife; hence, he
applied his kedushah to support and assist his son.
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Thus, we see that Yaakov’s act of making the "Kesones passim"
— endowed with the protection of the holy names — was not for
naught. For, the woolen tunic was ultimately returned to Yaakov,
and with its powers he was able to afford Yosef protection in
Mitzrayim. This allows us to better understand what the Torah
states concerning Yosef HaTzaddik’s difficult ordeal (ibid. 39, 12):
RITIT REYT DM T3 1TA2 21PN 0y 125w KT 112 mwannt” — she
grabbed hold of him by his garment, saying, "Lie with me!"
But he left his garment in her hand; he fled and ran outside.
Based on the Gemara (Sotah 36b), Rashi comments: nyw mnRa”
a1 AR AR Y upre ks — at that precise moment, the
image of his father appeared to him in the window.

Based on what we have learned, we can interpret the passuk
as follows: "33 1mwann” — she was able to grab hold of him by
his garment, because he was no longer protected by the "Kesones
passim”; he was wearing a garment that his master had given
him, devoid of any protective powers. So what did that tzaddik
do? "He left his garment in her hand; he fled and ran outside"
— in order to reconnect with the kedushah of the "Kesones
passim,” which was currently in his father’s possession. "At that
precise moment, the image of his father appeared to him in
the window." In other words, the image of his father with the
"Kesones passim" appeared to him in the window; thus, he was
influenced by the protective names, allowing him to overcome
his yetzer and maintain his kedushah.

Now, with great pleasure, we can appreciate the words of
the Midrash. Yaakov was inspired via ruach hakodesh to call
the tunic he made for Yosef @” v"a - o"wa — alluding to the
splitting of the sea on behalf of Yisrael. As we have learned,
the sea split for Yisrael in the merit of Yosef HaTzaddik
remaining staunch in his kedushah in the face of his ordeal. As
the Midrash states regarding the passuk: "oa»1 i1 @1 — the
sea saw Yosef’s coffin and fled in the merit of his fleeing from
Potiphar’s wife. As explained, Yosef succeeded in maintaining
his level of kedushah due to the power of the "Kesones passim,"
which remained in Yaakov’s possession. Hence, we find a
direct connection between the "Kesones passim" Yaakov made
to protect Yosef and "krias Yam Suf" — alluded to by the very
name o" ©"a - 0",

Yosef Sanctified Himself and Paved
the Way for All of Yisrael

Like a faithful servant in the presence of his masters, I would
like to propose an explanation based on the sacred words of
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Sar Shalom and the Chasam Sofer, zy"a. Why indeed did HKB"H
orchestrate the events in such a manner that the shevatim’s
ploy to strip Yosef of the "Kesones passim" succeeded? After
all, in the end, the "Kesones passim" returned to Yaakov and he
was still able to afford Yosef protection in Mitzrayim from his
own location. Seemingly, it would have been better for Yosef
had the shevatim not succeeded in taking the "Kesones passim"
away from him.

Now, we did learn from the esteemed Sar Shalom, zy"a,
that the shevatim succeeded because of a minor impropriety
committed by Yaakov; he preferentially made Yosef’s tunic
with two selaim more of fine wool than the other brothers’
tunics. Nevertheless, this too was certainly ordained from
above, so that the shevatim would succeed in stripping Yosef of
his garment. For, Scriptures states explicitly (Mishlei 12, 21):
"PIR Y5 prreb MR KY” — no iniquity will befall the tzaddik.
Therefore, we must endeavor to explain why the events evolved

in this manner.

It appears that we can provide an explanation based on the
following Midrash (V.R. 32, 5): 1y 1 mxy 2721 oragny 190 o
TURAIY 1RRYI Y TN IRTD,RIN 13 RO 02T NN IN10TE YR 111
"1 9y HRw» — Yosef went down to Mitzrayim and guarded
himself against sexual immorality; in his merit, Yisrael
were able to guard themselves. Rabbi Chiya bar Abba
said: The guarding against immorality alone was sufficient
cause for Yisrael to be redeemed. We learn from this Midrash
an incredible chiddush. Yosef HaTzaddik was subjected to this
difficult test in Mitzrayim, so that he would pave the way for all
of Yisrael to maintain their kedushah.

With this in mind, we can provide a very nice explanation for
the Midrash cited above: .m% =791 U1 Sw 11K 187 .01 7187 DI
RN REYT DI TARIY DA 180 O, n7apn R — the sea fled at the
sight of Yosef’s coffin, just as he fled and ran outside. We have
learned in another Midrash (B.R. 5, 5): X1 912 witpn mann pRan”
"oxawe 21 yap: jew 2o ey — HKB"H made a pact with the sea
that it would split on behalf of Yisrael. That being the case,
why did the sea not split until it saw Yosef’s coffin? According
to this Midrash, it was obligated to split before the people of
Yisrael to comply with its pact with HKB"H.

Let us propose the following explanation. The sea initially
refused to split for Yisrael, because it believed that based on
the natural order of things, it was impossible for Yisrael to
maintain their kedushah in Mitzrayim, the seat of immorality.

Parshas Vayeishev 5774 | 5



So, if these people entering the sea had interacted and
intermingled with the Egyptians, they no longer qualified as
Yisrael. Its pact with HKB"H only demanded that it split for
Yisrael. However, upon seeing Yosef’s coffin — the tzaddik
who sanctified himself in Mitzrayim and thus paved the way
for all of Yisrael to also maintain their kedushah — the sea
realized that the conditions of the pact were still valid. These
people were worthy of the name Yisrael and were worthy of
having the sea split on their behalf.

This provides us with a better understanding of Rabbi
Elazar ben Azaryah’s elucidation as to why Yaakov called the
"kusones" "mvea”: "Why did they hate him? So that the sea
would split before them. moais a contraction of o va." The
entire drama that played out between Yosef and his brothers
ultimately resulted in him sanctifying himself in Mitzrayim and
withstanding the difficult ordeal with the wife of Potiphar. This
all evolved because of the "Kesones passim,” which the shevatim
returned to their father, Yaakov. As a consequence, Yosef paved
the way for all of Yisrael to sanctify themselves in Mitzrayim.
It turns out, therefore, that the sea split solely because of the
"Kesones passim." Hence, the "kusones" was called o"®va, a
contraction of @» va — alluding to "krias Yam Suf."

This enlightens us as to why HKB"H orchestrated the events
in such a manner that the shevatim were able to strip Yosef
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of the "Kesones passim.” As we learned, they succeeded only
because of a minor flaw and impropriety; Yaakov had given
Yosef preferential treatment; his tunic was of a higher quality
than the tunics of his brothers; it possessed two selaim more
fine wool than the other tunics. Had they not been able to
strip him of the "Kesones passim,” they would not have been
able to sell him to the Yishmaelim, and he would never have
ended up in Mitzrayim. Had he not landed in Mitzrayim, he
would not have been subjected to the ordeal with his master’s
wife, and he would not have paved the way for all of Yisrael to
successfully maintain their kedushah. Then the sea would not
have split for them.

Therefore, HKB"H arranged that the shevatim would be
able to strip him of the "Kesones passim" by removing the
undergarment from his body. In this manner, they gained
possession of the "Kesones passim," in order to send the two
garments together to their father, Yaakov. Prior to sending the
powerful "kusones" to Yaakov, however, they managed to sell
Yosef to the Yishmaelim, who in turn sold him to the Midyanim,
who in turn sold him to the Egyptians. This set the stage for
his difficult ordeal in Mitzrayim, enabling him to pave the way
for all Yisrael to withstand the immorality of Mitzrayim and
maintain their standards of kedushah. In this merit, the sea

split for Yisrael at the time of the exodus from Mitzrayim.
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